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Tonight we’ve come to Ruth, chapter 2, and thaltmrour series of studies of the
book. Before we begin to examine this next sagherunfolding drama, would you bow
your heads with me as we pray together?

“Lord, our God, we pray that You would help us nimwnderstand and believe the
message of Your Holy Word. Grant us a fresh filbh¢your Spirit, that by His ministry we
might see in the text Your glory more fully, owsslmore clearly, and Christ more truly,
that we might bow before You with renewed wonddraame, abhor ourselves in
repentance and self despair, and cling to JesussCalone as He is offered to us now in
the gospel. These things we pray in Christ’'s name,

Amen”

Ruth and Naomi have returned, you will rememb@mfthe far country of Moab,
to live in the town of Bethlehem, in Judah. Wheeytarrived in town, they were the
source of a great deal of gossip. All the wometheftown were excitedly recounting the
tale of how Naomi had married Elimelech and howythad taken their two sons, Mahlon
and Chilion, and crossed the border in searcheoMbabite-dream. They left famine
ravaged Judah in search of a better life for tfaamly in Moab. And now they’ve come
home, but all that is left of them are two bedradgldusty, exhausted, widows, and one of
them, Ruth, was a pagan Moabitess in the bargaohil and Ruth were the talk of the
town for a while. But chapter one ended, not witioge of scandal, but with an intimation
of hope. They staggered into town just as the pdrdevest was beginning.

Now in chapter 2 the curtain opens on a new sdea and Naomi have found
lodgings in the town somewhere, but things ardowking good from their vantage point.
They are two widows, one of them a member of ISagicestral enemies, the Moabites.
In that society they were among the most disenfrised and vulnerable. But for all that,
as we will see, this chapter marks the turning ppl@nNaomi and her daughter-in-law.

Look at the passage with me. There are three sc&he first and the last take place
in the safety of Naomi’'s home. Two conversationsvieen Ruth and her mother-in-law
bracket this whole chapter. In the first, in ver$e€® Ruth and Naomi agree that Ruth
should go out to the fields to glean whatever spgeaen she could gather. In verses 18-23



Naomi and Ruth celebrate Ruth’s extraordinary gloodine at the end of a long day. And
sandwiched between these two conversations i®tigedentral section in which Ruth is
outside of the comfort and security of Naomi’s hogleaning with the workers out in the
fields.

And in each of these three sections, we learn sompertant truths. Look with me,
first of all, at verses 1-3. Here we learn abibetwise providence of God.

The section opens with a focus on a stranger nénetor is a master story teller,
and he delays telling us about Ruth and Naomi andthey are faring, deliberately
heightening the tension, making us wonder how thiaxg@ going for them, with this
seemingly unconnected, rather random statemerdrseVl about a man called Boaz.
“There was a relative of Naomi's husband, a magredit wealth, of the family of
Elimelech. His namevasBoaz.”

But no sooner has the spotlight shone on Boazithams to focus on the central
characters in scene one: Naomi and Ruth. We arededtching our heads a little about
Boaz, aren’t we? Until the drama begins to unftidt is. Look at what happens. Ruth
asks Naomi for permission, in verse 2, to go ot the fields to glean, and Naomi gives
her permission.

Now the right to glean in the fields of Israel wamranteed by the law of God.
Deuteronomy 24:19-22 says, "When you reap yourdsm your field, and forget a sheaf
in the field, you shall not go back to get it;iadl be for the stranger, the fatherless, and
the widow, that the &RD your God may bless you in all the work of your ts&niWhen
you beat your olive trees, you shall not go overlibughs again; it shall be for the
stranger, the fatherless, and the widow. When yaiheay the grapes of your vineyard, you
shall not gleamt afterward; it shall be for the stranger, the fates, and the widow. And
you shall remember that you were a slave in the &drEgypt; therefore | command you to
do this thing.”

Ruth had a legal right to glean in the fields. Specifically fitted the categories
mentioned here, didn’'t she? She was stranger,rfafise and a widow in that land. But we
mustn’t imagine that gleaning would have been éaiskier. Despite her legal rights, her
ethnic identity and the stigma of her widowhooddm#he prospect of gleaning
intimidating and dangerous, to say the least. eighould we think that finding enough



for Naomi and her to live on would be a straightfard thing. One commentator likens
gleaning to trying to make a living from recycliapminum cans. (Robert L. Hubbard
Ruth, New International Commentary on the Old Trestat 138)

Yet despite the daunting prospect, Ruth demorsttadth remarkable bravery and
servant-hearted love for her weary mother-in-lawgd enmediately heads out to look for a
field in which to glean. And verse 3 explains thla¢ does find a suitable spot and asks the
foreman if she might glean quietly behind the weoskia the field. And it is at this point
that the comments about Boaz in verse 1 sudderke mense.

Look at verse 3 please, “Then she left, and wedtgeaned in the field after the
reapers. And she happened to come to the parédidla belongingto Boaz, whavasof
the family of Elimelech.” Now that is a fairly woed translation of the Hebrew here. The
NIV, I think, says “as it turned out, she founddef working in the field of Boaz.”
Literally, the Hebrew really says, with heavy irgfithe happenstance that happened to her
was that the field belonged to Boaz.” As luck woli&/e it! What do you know!
Who'd've thunk it! The field she’s gleaning in? Ybfunever guess.it was Boaz's field.
What a coincidence!

It just so happened that the field she chosemataia belonged to the man who was
her dead husband’s close relative. He was ofahely, or more accurately, the clan of
Elimelech. That meant, as we will see, that hed®thin obligations regarding
Elimelech’s property, possessions, and family. is iHfinitely wise providence, God has
so ordered it that Ruth the Moabitess would fincsak gleaning in the one field where she
was sure to be treated with kindness. He has satdt and governed her every step since
leaving home that day that she came, seeminghhbgae, infallibly to the field of Boaz,
whose sense of duty and godly character ensurslieavould not leave at the end of that
day empty handed.

| was speaking to a good friend the other day, sHacing an uncertain future. As
he explained his anxiety, the sense of being weigloevn with worry about the unknown,
it struck me that for many of us, myself includée doctrine of the meticulous providence
of God, governing “all His creatures and all thastions,” is far more readily confessed
with our lips and assented to in our heads, thatedeupon in our hearts.



How many times have we found ourselves on therailde of some uncertainty,
some period of unknown outcomes, and been abteotolack and see all the
happenstances that just happened to us, all thg hreaks that came out of nowhere, all
the “who knew?” moments that the Lord wisely ordiese that His promises to us might
not fail.

There is a smile playing across the face of thkawof Ruth at this point, isn’t
there? He is winking at us as He says “as luck avbalve it, Ruth just happened to be
gleaning in Boaz’s field”, as if to say, well ofuse! When are you going to learn that
God means what He says, that you really can trumst that He really is reliable and you
really are safe in His hands? When will you beginest the whole weight of your life on
the promise of Romans 8:28—that God works all thitagether for the good of those who
love Him and are called according to His purpose?

Well, Ruth begins to glean in Boaz’s field. Andverse 4 the curtain opens on the
second scene. Enter Boaz himself. If the first eteaches us about the wise providence of
God, the second scene teaches us gheuharacter of a man of God.

Now as we’ve seen, names are important in theeBhb in the book of Ruth in
particular. In this case, Boaz probably means soimgtike, “strong man.” His name
appears again, for example, as the name for otleedfvo mighty columns supporting
Solomon’s temple. And that is exactly the kind amwe find in Boaz. He is a pillar
among the people of God.

Look at verse 4 please, “Now behold Boaz came fBattlehem and said to his
reapers, ‘The &rD be with you!” And they answered him, ‘Th@RD bless you!” Now
isn’t that remarkable? These are tough working mn calluses on their hands, with
tongues, you'd expect, to match. But not in Bo&gkls. Boaz, it would seem, wants his
employees to know the Lord and is unembarrasseadt @ointing them to Him. And it
looks like he has met with considerable success.gk¢eting to them, likely drawn from
the Aaronic Blessing in Numbers 6, is for the Lergiresence with them, and their reply is
for the Lord’s blessing on him. His employees séeimold him in high regard and
respond to him with a spirituality to match his own



And after he learns from his foreman about Ruilestity in verses 6-7, he calls
her over, and in verses 8-9, gives her the freeoteme and go among his workers and
in his fields and drink their water and refreshdedt He has commanded the young men
not to touch her, he says. You will be safe hanplying that she would not be elsewhere.
When Ruth falls down and pours out her amazemeahgeatitude, he explains that he has
heard all about Ruth. He doesn’t throw her Moabitgins at her, notice, but he does
explain that, verse 11, “'It has been fully repdrte me, all that you have done for your
mother-in-law since the death of your husband,lrewlyou have left your father and your
mother and the land of your birth, and have conee ppeople whom you did not know
before.”

And he goes on to pronounce the Lord’s blessingesralso. Look at verse 12,
“'The LORD repay your work, and a full reward be given youlig LORD God of Israel,
under whose wings you have come for refuge." | kgyow've been converted, Ruth, and |
am praying for you that thedrbd would bless you with all that you need.

And then, having prayed for the Lord’s blessinghenin the form of adequate
provision, he immediately lays planskiecome the answer in her life to his own prayer for
her. First he offers her a share in their evenieglnverse 14. Then he instructs his
workers to leave extra sheaves behind them aret teel glean even among the standing
grain. At the end of the working day, verse 17teal, she went home with aphahof
barley. She had four gallons of grain by the enthat day.

Now, what are we to make of Boaz? First of adady, Boaz is not ashamed to talk
about the Lord in front of his men. The life heebvand the words he says tally, they match
up. Who he is in the work environment is who heesjod. It may be that you are
embarrassed to talk about the Lord among yourdsenr co-workers because you know
that there is a glaring disconnect between theybie live and the words you would say.
And the result is that you say nothing and contitaukeve your compromised life. But that
Is the wrong choice. Boaz models the correct ooesnd't he? He speaks of the Lord
easily, and openly, and often, and then liveswag that backs up his words.

Secondly, Boaz is determined to be the answeistovan prayers for Ruth, even at
his own expense. He gives her far more than shiel tmpe to glean ordinarily. He goes
out of his way, after praying for the Lord’s bleggion her to be a blessing to her. When



Boaz says to her in verse 12, “TheRD repay your work and a full reward be given you
by the LOrRD God of Israel,” he is not pronouncing a casu#&sb your heart.” He is not
prepared to talk about the blessing of God witltmiermining to be a blessing himself.

How easy in the culture of politeness and religyas which we live to season our
conversation with empty but kindly sounding clichBat what impact for the kingdom of
God might we make on the lives of the lost andniedy if our words were matched by
our deeds? If only our verbal blessing was cootdohavith actually being a blessing!

So we learn abotihe wise providence of God and abouthe character of a man of
God. And then finally in verses 18-23, the last scenfolds. Here we learn abaile
abundant grace of God.

Look at the passage, please. There is a certeatlidess, almost comic note, about
this final scene, isn’t there? Ruth comes staggdrome, weighed down under the weight
of her gleanings and her mother-in-law is stunnedheW® didyou glean today?

Naomi’s words tumble out in a staccato of excitetvand joy, “Where did you
glean today? Where did you work? Blessed be thewtentook notice of you.” Well, if
you'll just calm down a moment, mother-in-law, datime get a word in, I'll tell you. And
look at her report in verse 19. Our version cagtitrevell. Ruth contrives to have the last
word she says be the man’s name. You can almostesgd#aying with her mother-in-law,
slowly emphasizing each word: “The man’s name...willom | worked today...is....
Boaz!” And Naomi virtually sings her blessing in resgendoesn’t she? “Blessed be he of
the LORD, who has not forsaken his kindness to the living the dead!” And then, with
what was doubtless a rather more sly tone in hieeyshe adds, “The man is relative of
ours, one of our near kinsmen.” She uses the gotel. It means “kinsman redeemer.”
Boaz stands in the legal position that requirestoiistep in and redeem his dead relatives’
inheritance, including the provision of childrendmntinue his family line. So when the
rest of the story of what had happened and how Badzreated Ruth comes out, it is with
a real gleam in her eye that Naomi finally conckyd# is good, my daughter, that you go
out with his young women, and that people do nattrgeu in any other field." Clearly
there is a plot thickening in the mind of the metimelaw. Naomi, as we’ll see next time,
has no qualms about playing match maker.



But we need to be careful, amidst the gentle hurhtire story, not to miss the rich
theology. This is about the abundant grace of God evere itian it is the complex affairs
of the heart. That comes out first in the bles$ilagmi pronounces over Boaz in verse 20.
She says “Blessed be he of therD who has not forsaken his kindness to the living) an
the dead!” We've run into the word she uses ther&ihdnesghere before, haven’'t we? It
Is the wordhesed it means “faithfulness, unfailing love, the logagimmitment of the
sovereign God t his covenant promises and peoples’is a story aboutesed about
grace. But who is the source of that grace? The Hebrathger like the New King James
here, is a bit ambiguous and can be read two Wdesone who has not forsaken his
kindness to the living and the dead—is that tbet.or Boaz? It could go either way. And
that | think is quite deliberate.

Boaz is intimately bound up in the blessing Goditsdo lavish on these two
struggling women, and through them, in the fullnefssme, on his whole covenant
people. Boaz is the one in whom the covenant faditless of God will be poured out.
Remember how Boaz himself pronounced blessing @¢h Back in verse 12, “ThedrD
repay your work,” he said. But then he went obddhe source of that abundant blessing
himself. Boaz, thego’el, the redeemer, is the one in whom God would cana&nhis
blessing for this covenant family.

And we can even get a clue to something of theate scope of that blessing.
Notice that three times in the passage Ruth ie@atRuth the Moabitess.” Verse 2, “So
Ruth the Moabitess said to Noami...” Verse 6, “Sogberant who was in charge of the
reapers answered and said, ‘It is the young Moatm@an who came back with Naomi
from the country of Moab™ and verse 21, “Then Rthk Moabitess said...”

At the beginning middle and end of this passagdéngereminders that Ruttioes
not belong. She is aMoabite. She isexcluded. Deuteronomy 23:3 says, “An Ammonite or
Moabite shall not enter the assembly of tle®b; even to the tenth generation.” The law
of Godexcludes her.

Yet, matching the three times Ruth’s Moabite deseasserted are three
reminders that Boaz is a relative of Elimelech geet, verse 3, verse 20). Three times we
are reminded that while she is excluded, ther@aéshy whom she can be included. She
needs Boaz to redeem her.



For each reminder that Ruth is shut out by Gtalis there is a corresponding
reminder that Boaz is her redeemer who can bringléleverance. In Boaz, the kinsman
redeemer, the blessing of abundant grace, as abuaslghe overflowing grain Ruth
struggled to carry home that day, was beginninghtower itself upon them. In Boaz, the
redeemer, although the law of God shuts Ruth twtysuld nevertheless find a way to
belong to the people of God.

Friends, that is precisely our condition by natiset not? God’s law excludes us.
We are Moabites. We do not belong to the covenaople of God. God’s law condemns
and excludes us for our sin. But we hago&l, a redeemer, he is Boaz's great, great,
grandson. He is the Son of David, in whom the Ilnigssf God is concentrated for all who
believe. In Him we who were outcasts are now draear.

As Peter puts it in 1 Peter 2:10, “oncewerenot a people but now we are the
people of God, who had not obtained mercy but nawetobtained mercy.” Or as Paul
says it in Ephesians 2: 12-18, “at that time yowengithout Christ, being aliens from the
commonwealth of Israel and strangers from the cantenof promise, having no hope and
without God in the world. But now in Christ Jesugiywho once were far off have been
brought near by the blood of Christ...For through Kweboth have access by one Spirit
to the Father. Now, therefore, you are no longansfers and foreigners, but fellow
citizens with the saints and members of the houdesfdGod.”

God loves to redeem outsiders and bring them theéa@ovenant people of God. He
does it in Jesus Christ, to whom Boaz points usisHiailored precisely to our needs.

Blessed, indeed, be the one who has taken ndtie® our kinsman redeemer, heir
of Boaz, the Lord Jesus Christ.

Amen.



