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This evening we have come to Exodus chapter 4eset8-31. Please keep
your Bibles open there and then bow your heads nvélas we go to God for His
help in prayer.

“Father, we pray that Your Word would be the souotdéfe and sustenance
to us. We confess with grief that Your Word hasndfieen spoken to us, yet rarely
heard by us; we have studied it and been unchahygéi we have felt its challenges
and been warmed by its comforts, we have beenugtstt by its truths and informed
by its teaching, and yet still we have lived asutffoour lives were our own and we
have not been bought at a price. Now, Lord, witbr¥&'ord spread before us, we
humble ourselves, confessing our sin and dullnEesaring and slowness to obey.
And we cry out that the ministry of the gospel agnas tonight might be
accompanied by the blessing, presence and uncti¥owur Spirit that we might
have ears to hear and hearts that respond like gamldwvelcoming the seed and
producing a harvest. Come, Almighty Lord, and ssa&ghat we might awaken from
spiritual sloth to bow in wonder and praise benegh cross of Christ our Savior,

In whose hame we now pray,

Amen.”

Your employer has sent you to an office that hanbrismanaged badly.
You are there to trouble shoot, fire employeesifassary and fix the situation no
matter what. As you begin to get to know the situabetter, the more mess you
uncover, the more complex and tangled the probkemdsthe more you feel out of
your depths. When you were asked to take this itapbjob on, you felt the warm
glow of affirmation. But now that you're in situ yavonder what you were thinking
of taking the job in the first place. You feel cdetply ill prepared for it. You don’t
have the resources for the task.

That, | think, is a dim reflection of the situatidoses finds himself in here in
Exodus, chapter 4. He is being asked to returrgygE Moses has protested, again
and again, climaxing with the desperate plea a8 4hat God “please send someone
else, anyone else, just don’t send me!” To eachabign, however, God has
responded with an irrefutable argument. He hadalisd to Moses some aspect or



other of Himself, His name, glory, greatness, an@o And so now, in verse 18 of
chapter 4, Moses has lost all the arguments, amdd@ow, at long last, to actually
make the return journey.

So he asks his father-in- law, for whom he has le@king as a shepherd
and who is the patriarch of the family unit intoiethMoses has married, if he might
be released to return. The language Moses usddabraw idiom that simply
indicates that Moses wants to see how his peoplé&ang under the yoke of
Egyptian oppression. Now it is entirely speculatiohcourse, but it may be that
Moses was hoping that Jethor would say, “You kndases, I'd like to help you
out, but we just can’t spare you right now. Besit\wavhile.” Or “Moses, you're
crazy and there is no way I’'m going to let you takgdaughter back to that
country.”2 Then he’d be off the hook, right? Cenrtgiin verse 19 Moses still
requires another prod from thekD before he actually begins his journey back to
Egypt. He is dragging his heels at least. Well tiaog to what may have been
Moses'’ real hopes, Jethro gives his permissionbéesbing. And so now there is no
way out. Jethro says go. The Lord won't let hingfgrto go. He has no excuses and
no way out. He has to go.

But as he goes, the Lord will demonstrate to Mdlsasall the promises of
help and support and provision were not empty td&kwill demonstrate to Moses
yet again, though certainly not for the last titet God is the Lord of covenant
faithfulness upon whom he can rely in every anaiatiumstances into which the
Lord leads him.

And that is a vitally important lesson we all neéedearn, is it not? We've
heard the promises of God many times, perhaps. 8\lssiened as His character has
been expounded to us from the scriptures, perliapd's Word has made plain that
we can and should trust Him. But there are time=)’aithere, that, when it gets
down to it, our circumstances leave us feeling watyof our depth, wondering if,
despite the promises and character of God, theirese really are available to be
faithful in these particular extremities of need.

Well, Exodus 4:18-31 addresses that question tiireantd it does so by
pointing us to three truths about God. First, irses 18-20, we learn about the
provision of God; then, secondly, in 21-26, thermeds of God; and then finally, in



22-23 and 27-31, we learn about the faithfulnessad. (The provision, holiness,
and faithfulness of God)

So first of all, let me invite you to look with nag¢ verses 18-2(he
Provision of God. Moses, as we’ve seen now, has no hiding plateliethro has
released him. God has both commissioned him inteh&f8-4, and renewed his
command to go in verse 19. What is important toiséeat God makes a twofold
provision for Moses as he goes.

The first is the word of assurance and promiselieagjives along with His
command in verse 19, “Go return to Egypt; for la men are dead who sought your
life.” It seems that some of Moses’ reluctance toado with fear of those who seek
his life. Moses is a wanted man in Egypt. He ighassaying goes, wanted dead or
alive. And so God reassures Moses with this woébmfort. The men you fear,
Moses, are all dead. The way is clear for you torre The Lord could simply have
commanded Moses to go and that would have beerganoihe Lord is the great
King. He is the only true and sovereign God. Subiarsto His will is a mark of
devotion. That is why Jesus taught us to pray, ™eill be done on earth as it is in
heaven.” God need only command and Moses wouldblgated to obey without
guestion. But God in His great love for Moses ddedmthat, does He? He comes
alongside Moses and provides for him a word of @rtrdnd assurance. Moses
should have understood that the providence of Gardksvall things together for the
good of those who love Him and are called accortingis purpose. He ought to
have known that the Lord would not send him backdgpt without providing for
him the resources he needs to accomplish the ¢asihich he has been called,
murderous Egyptians notwithstanding. God does rmtse our comfort or our
safety or our earthly ease. He never promisesathaill be well. In fact, He
promises that if we are follower of Jesus Christ,this world you will have
trouble.” But when the clear command and call ol@ssts upon us, as Samuel
Rutherford put it, “we are immortal until our wodkdone.” No matter the obstacles
arrayed against us, the work the Lord would haveajdie will also provide for, so
that we can do it.

And so God comes to Moses with a word of comfod assurance. His faith
Is bolstered in the sovereign mercy and grace af. God truly does mean what He
said when He commissioned Moses to go back. Mases ot go alone. God goes
with him to strengthen and equip him. And, deaerfds, we ought also to take great
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comfort here. We are not and will never be in Mopésce. The particular
circumstances he faced we will never face, buptireciple stands nevertheless:
God is gracious to provide whatever we need acegrtti His riches in glory, that
all the praise might be His and His kingdom advaxd never calls us to serve
and then leaves us alone to do it.

And the second part of God'’s provision is founthatend of verse 20. Look
at it, please, “So Moses took his wife and sonssatdhem on a donkey, and he
returned to the land of Egypt. And Moses took et af God in his hand.”

Moses had his shepherd’s staff with which he wasetéorm the
authenticating miracle, throwing it down and haviagh into a serpent, than taking
it up and it would turn back to a staff of wood.tBww this simply rude shepherd
crook is given a new name. It is the rod of Gode Tdd, as we saw two weeks ago,
was a potent symbol of supernatural power in Edygyptian magicians did
counterfeit miracles with their rods. By means afked power and simple
deceptions Satan deceived the people of Egypt girtuese men and their magical
rods of power. And Moses is being sent back to these men in what will become
a direct confrontation. But he goes back equippkddoes not go back powerless.
The staff he carries is the rod of God. Its poweatat in the staff nor in Moss who
caries it. It is the staff of God. The power wokkithrough this rod is the hand of the
living God Himself. So Moses goes back with a deyiovision. He has the
assuring word of God and the enabling power of Goul these two are both the
condition of all effective ministry in the Lord’same, and the provision of God for
ministry to all who serve him. Without the assurimgrd of God and the mighty
power of God there can be no ministry to the gtufr¢sod.

Now before we move on, | wonder if you heard anyoes as you listened to
God’s promise to Moses? You know, sometimes whenrgad a biblical text, it is
as though a bell had been struck and its soundhbreredes across the Bible’s
storyline and finds echoes in several importantgdaconnecting themes and
drawing us to a fuller picture not only of God’snkan this particular text but on the
grand scale of redemptive history. Well, this ig @f those moments. The bell of
divine revelation has begun to chime. A holy famitjes a donkey down into
Egypt. God assures them that those who soughtliesrare now dead. Can you
hear the echoes that resound across biblical fistbiney take us to Bethlehem,
don’t they? Where Mary and Joseph saddle a donkeéylee to Egypt with their

4



new baby boy, Jesus Christ, our Lord. In Matthe202he Lord speaks to Joseph
and does so in language borrowed from Exodus 42 e, take the young Child
and His mother, and go to the land of Israel, fimste who sought the young child’s
life are dead.”

What is fascinating is the way the Exodus stompverted in the account of
the flight and return of Jesus in Matthew’s gospelypt forMoses was the place of
danger from which God’s covenant people must beartd and called out. Egypt
was the place where a redemptive confrontation sitrand evil would take place.
Those who sought to kill Moses live in Egypt, amivithat they are dead he must
go back there. Faresus, however Egypt was the safe place ahstael was the
place of confrontation with spiritual wickednedssito Israel that Jesus must now
come, and it is from among the people of JudeaHkawill call to Himself a
church, andeconstitute the people of God, by means of a new exodus iciwHe
Himself would be both a new Moses to lead us frtanesy and the Passover lamb
to deliver us from death. By the time of Christ tand of promise and the Jewish
people have degenerated so far from faithfulnetise@ovenant of grace that they
have become a virtually a new Egypt, and Christtriaasl a new mission of
confrontation and redemption from among them.

So first of all, we are pointed to the provisionGdd. Then secondly, we are
confronted with the holiness of God. Look with nievarses 21-26, please. There
are two confrontations that take place with indidts and the holiness of God. The
first of them is a confrontation that will take péabetween Pharaoh and God, and
the second takes place between Moses and God.dto@kse 21, first of all please.
God gives to Moses his marching orders as it wdeés to go back and make sure
he does all the signs God has given him to do bd?tiaraoh. “But | will harden
Pharaoh’s heart, so that he will not let the pegplé

The heart is not the center of emotional life,tas for most of us today. In
Scripture, the heart is the center of the humasqgmality, the seat of the will, the
intellect and the affections together. So to hatara heart is to be closed from the
core and essence of our being to the word andoiviod. God tells Moses that He
IS going to harden Pharaoh’s heart so that henwtllet the Hebrews go. He is going
to make his heart like flint so that the word ofdamming to him through Moses
and authenticated by miraculous signs would sirbplynce off. God would make
Pharaoh’s heart impervious to His Word.
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This is a judicial act on God’s part. In His wradk is handing Pharaoh over
to his rebellion with a view to his eventual anabfidestruction in due course. God
Is setting Pharaoh on an inevitable collision cewrgh His holiness and justice and
righteousness. This is a chilling prediction thaglat to deeply solemnize us all.
That God might, out of His own infinite holinessdato the praise of His glorious
justice, harden our hearts and fix the trajectdrgu lives so that we inexorably
move toward judgment day refusing to bow the kioadis Lordship, should remind
us that we all live before the eye of the infiniteloly Lord, who is of purer eyes
than to behold iniquity. God hates sin. He burnan unquenchable hatred
towards your sin. And we must not think to playtfasd loose with Him, as though
judgment were a thing only to be feared in thetbfeome. No, God acts judicially
in history in the hardening of hearts.

And how does this hardening take place? Sometimssripture the
hardening of heart is said to result from our owitfuv and rebellious decisions. It
Is spoken of as a consequence or result of ourfreenactions. In Exodus 8:32, for
example, Pharaoh hardens his own heart. In 1 Saértuéhe Philistines are warned
not to harden their hearts as the Egyptians antaBhdardened theirs. The book of
Hebrews, quoting Psalm 94, warns us not to hardehearts against God. So
hardening of our hearts is something we do wheemgrace unbelief despite the
repeated warnings and counsel of God. We hardenwihearts against God in
our sin. And at the same time it is also clear ftora text and others like Joshua
11:20 that hardness of heart is something God dosbua 11:20 says, “For it was
the LORD's doing to harden their hearts that they shouldecagainst Israel in battle,
in order that they should be devoted to destruaimhshould receive no mercy but
be destroyed, just as thekp commanded Moses.” It was therkD's will that their
hearts should be hardened so that they would cowhéght and be destroyed.

These two sides of this reality are not opposedabtutally express the
ordinary manner in which the sovereignty of God kgatself out in the world. God
never overrides and runs roughshod over the tauioflesires as some accuse
Calvinism of teaching. No, we teach that God'’s sexgmty is so wise and so
universal that it includes the free choices of harpaings so that our rebellion is
bounded by the decree of God, and the consequehoes own choices, like
hardness of heart, are exactly and simultaneohslydasult of God’s sovereign plan
and holy purpose. All of which means that willf@rpistent sin may lead to our
hardening our own hearts, which would be the exgyivasand manifestation of the
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just judgment of God on us, as He hands us ovethe language of Romans 1, to
the excesses and consequences of our own sin.Hawenot yet repented and
believed the gospel for ourselves, we are suppimsezhd Exodus 4:21 and tremble.
The message is clear. If you go up against theésdi of God, you will always lose.
The terrifying thing is that for Pharaoh the hagef his heart was a thing he
embraced and did not realize he was embracing ththwf God itself. There is an
urgency to the gospel for precisely this reasooaiinot wait until another day. You
must not put it off till a better time. God actshistory, in your life, in your own
choices, to work out your destiny and execute tk$ige. The only safe hiding place
Is Jesus Christ.

The second confrontation with God’s holiness tgiase in verses 24-26. It
IS a curious incident. Moses has set out to obey#tl of God on his life and return
to Egypt. His wife and sons are with him, and they trekking back along the road
when we read the enigmatic words, “therRb met him and sought to kill him.” The
holiness of God suddenly blazed forth in deadly @otewards Moses. Here is a
fresh confrontation between Moses and God, andithesMoses, like Pharaoh has
been made subject to the wrath of God. Why? Theores that Moses has
neglected to apply the sign of the covenant tchiklren. After all that God had
said to him about God’s own faithfulness to Abrah&saac, and Jacob, that he was
now doing in and through Moses was in fulfillmefhtHs covenant promises to
them, after all this God’s holiness means destadior Moses because, unlike the
faithfulness of God to His covenant, Moss has hedaithful. God has never
neglected to keep His word. But Moses has disobthedommand of the Lord.
Sometimes | will hear people say things like, “Baiptis a secondary issue,” and
they’'d be right. Salvation does not hinge on yadewwof baptism. However
sometimes what is really being said is that baptism doesrdtter. Covenant signs
don’t matter. We can take them or leave them. Wetawed to worry about being
biblical in our thinking regarding them.

Well, Moses may have agreed with you as he sdroot Midian, but
Zipporah, Moses’ wife, certainly would not. Shesaamediately what the problem
Is and circumcises her sons, throws the foreskiMoaes’ feet and names him a
bridegroom of blood to her. Now it's probably impise to identify everything that
IS going on here, but at the least there is a relngke from Zipporah to her husband
for his failure to lead as the man of God in hi;mdwme, even as he sets out to lead
the people of God. The covenant sign of circumaisty baptism for that matter, are
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the beginnings and serve as important indicatotBefaithfulness of godly parents
to put the claims of Christ first in their home. 843 was failing and the holiness of
God almost destroyed him. That circumcision letisodeliverance points us to the
gospel significance of covenant signs. Both cirasioa and baptism point to the
removal of the wrath of God. Ultimately they poirst to Christ by whose blood,
shed to cut away our sin, and to wash us cleamreisaved from the condemnation
we deserve.

Then finally, notice the faithfulness of God. Godkes provision for Moses.
God'’s holiness confronts Moses. Now we see thhffditess of God.

Look first at verses 22-23. God describes Israéliadirstborn son. God is
acting to rescue His son from Egypt, and He willRharaoh’2s son if he will not
release Israel. Here we glimpse the heart of Godheavenly Father. Yes, He is
fearful in His holiness and justice and righteossn®&ut He is also wonderfully
tender and compassionate towards His covenant@ddplis our Father. And here
He acts to defend and protect and rescue His elnildr

In the Bible there are really three important soh&od. There is Adam,
whom Luke calls the son of God in Luke 3:38. Theere is Israel, whom God calls
His firstborn son here. Then there is Jesus Chihistpnly begotten Son of God. The
first son, Adam, speaks of his catastrophic faitorebey. Ever since, we have been
unable to please God or win acceptance with Hine. §é¢tond son, Israel, speaks to
us of God’s redeeming plan. He will save and a@doypt deliver a people for Himself
from Adam’s fallen race. Thiaird Son tells us how we go from the position of heirs
of Adam to the position of inheritors of the saigatof Israel. What bridges the gulf
from guilty to redeemed? It is the cross of JesussC As a second Adam He
obeyed, replacing the first Adam’s sin with His diemce. He bled and died, bearing
the curse the first Adam incurred. And He roseahbee as Second Adam, He had
done nothing worthy of the wages of sin. Therecinse was broken and
redemption accomplished for everyone who believes.

Here in Exodus 4 God is keeping His covenant withp¢ople. That
covenant faithfulness would find its climax and suitin the cross of His only
begotten Son the Lord Jesus Christ. As He sendedtoscall Pharaoh to let God’s
son go, we need to know that in the end it wasdPhairaoh’s son that was the



ultimate price of our rescue, but the life of Godign Son Himself by which we
were brought from slavery into newness of life.

And finally in verses 27-31, we find Aaron and Mesmming all that God had
told them to do. And here, gloriously, we readha tesponse of a child of God to
the provision, holiness, and covenant faithfulrefgheir heavenly Father, “so the
people believed, and when they heard that threolhad visited the children of Israel
and that He had looked on their afflictions, theeytbowed their heads and
worshipped.”

This is the posture of all who know their God arftbvihave tasted His
covenant faithfulness to them in the provision o Hon to be their only Savior and
Lord. Let us join together in obedience to themmple and bow our heads and
worship.

Let us pray....



