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Please keep your Bibles open at Romans, chap®e¥e come at last to the
closing arguments in Paul’'s careful statement efithman condition. Imagine a
magical mirror, the kind of thing you might seeaiclassic Disney fairytale movie.
This magic mirror does not reflect your outward egmance. Instead, as you look into
it, this mirror reveals the true condition of yaaul. That is what it will show you:
who you really are underneath. There is a senadich Romans, chapters 1-3, is
like that mirror. Paul has been holding it up befas, forcing us to see who we really
are, to discover the true state of our moral camditReally, since verse 18 of chapter
1, Paul has been relentlessly pressing upon uscibe to face ourselves honestly.
And the picture has not been pretty. Our sin comteus and no one is exempt.

Well, here in the second half of chapter 3, Paaldrhis argument to its
climax. Here is the point of all that he has besmwsng us about ourselves. Now that
we see clearly how spiritually needy we really ave,are, at last, in a position to
grasp the wonder and the glory of God’s grace betdo sinners in His Son, Jesus
Christ.

Now one way to help us get at Paul’'s argumentisghssage is to see the
double difficulty that our sinful condition creatés verses 9-20 Paul explains that sin
creates a problem fars. And in verse 26, if we might put it this wayofn our point
of view, sin creates a problem fGod Of course, sin does not present a real difficulty
for God to overcome, but from our point of viewniman sin forces a dilemma that
God must resolve if He is to be both jasid a savior. So there is the double
dilemma:our problemin verses 9-20 an@od’s “problem™ in verse26. And in
verses 21-16, between those two poles, we wilhsgeGod has acted to resolve that
double difficulty.

First of all, look with me, please at verses 9€rse 9 opens with Paul
dealing with the objection, often hurled at Chass, that we think we are morally
superior. How many times have you had the alleggaerisy of the church thrown at
you as a reason for the rejection of the Chridtath on the part of some friend? How
many former church members give this as the gezestan for their absence? Maybe
you even secretly feel that way yourself. “They ateso ‘holier than thou’!” Look



how Paul deals with that objection here, “Are wédrehan they? Not at all. For we
have previously charged both Jews and Greekshbgtare all under sin.”

To back up his point, in verses 10-18, Paul striogether a series of six
guotations taken from the Psalms, and one fromeS@adtes, that demonstrate the
various facets of human depravity in the sight otiGrirst, Paul says the sin is
universal “There is none righteous, no, not one,” he remiansl There are no
exceptions. This is your problem and mine. Suppas&vere to go from here and
move down the street together to the next churcfowed, or suppose we headed
down to the mall, bustling with shoppers. Wherewverturned, both inside and
outside of the church, we would not find anyone foé this universal sin problem.
“The best man,” writes Lloyd Jones, “the nobldsg imost learned, the most
philanthropic; the greatest idealist, the greatdsker, say what you like—there has
never been a man who can stand up to the tesedhth Drop your plumb-line, and
he is not true to it, he is not straight, he isuqmtight, he is not pure, he is not
blameless. ‘There is none righteous, no, not dngloyd JonesRomans, Vol |1,
198)

The problem of sin igniversal Thensecondly he says the problem is
pervasive Look at the passage again. As Paul charactarizesin, he describes it in
terms of how we use our bodies. Verse 13:tbtoatsare an open grave, the poison
of asps is under odwongues Verse 14: oumouthsare full of cursing and bitterness.
Verse 15: oufeetare swift to shed blood. But then Paul moves fthenoutside in.
It's not just a matter of externals of surface hatra Verse 16-18: “Destruction and
miseryare in their waysAnd the way of peace they have not known...Ther®is n
fear of God before their eyes." Sin is a mattehefheart, of what we know and fear
and choose. This is the doctrine often called weglravity. We are not sinners in
some areas only, as though sin were an infectiatntinght be contained. No sin
stains every part and faculty and power of our mityiao that we are nowhere free
of its pollution.

And finally he says siglistortsand warps our humanity. It debases the image of
God in us. That is why he describes sin not maretgrms of moral failures or inner
attitudes but in terms of our bodies. He wantousee that sin is bestial and brutal
and disfiguring. It mars the beauty of the refldateage of our Creator that has been
stamped on our constitutions as human beings.



Now go back again to verse 9 for a moment. Go @aékaul’s response to
those who object that the church is full of people assume the moral high ground
and take on superior attitudes and consider theeséletter than others.
Undoubtedly, therare people like that in every church, but for Paulythee
anomalies. “How caanyonethink themselves superior to any other in thetlmfh
the truth about the human condition?” he would arsw.ook in the perfect mirror of
scripture and see the truth about yourself unmaakeéthen attempt your foolish
boasting. It can’t be done! Christians ought, 6pabple, to be themosthumble
because they know thirie dimensions of the ruin of their own souls. Chass
ought, of all people, to hmostmoved, not with arrogant superiority, but with
compassion and concern for others because theydoave to face what most of us
delude ourselves concerning. They know how uniVigraaietched our true condition
really is. The study of these verses is a greatiatetto pride. It is the biblical “pin”
that will burst the bubble of our foolish and pmdesgos.This is who we all are.
There is no one righteous, no, not one. In thegomres of the holy God, before whose
face we all live our liveghe ground is utterly even.

Now look at verses 19-20. tHis is our condition, then it places us into the grip
of a terrible dilemma. Take a look with me: “Now Weow that whatever the law
says, it says to those who are under the law gty mouth may be stopped, and all
the world may become guilty before God. Thereforé¢he deeds of the law no flesh
will be justified in His sight, for by the lave the knowledge of sin.”

Jewish people in Paul's day, like religious peaplevery age, reading verses
9-18, would have most naturally assumed that tinel@mnations of sin found there
apply to the nations, the Gentiles, the wicked padaut there.” So Paul reminds
them that God’s law addressbéemtoo. Indeed, it addresses them in particular,
“Whatever the law says, it says to those undefaWwé’ It says to us, like the prophet
Nathan said to King David when he was caught iftadu and yet David thought
Nathan was referring to someone else, “Noyoo,are the man!” It's you, who is the
guilty one, God says. R. C. Sproul tells the stafrg neurologist friend of his who
remarked on the complexity and sophistication efttbman brain that far exceeds the
abilities of the most sophisticated of computdfsery thought and word and deed of
ours is recorded in our brains. “l think that ie flast day,” he said, “God is going to
take our brain out of our head, put it on a tab&ré in his courtroom, plug in a
recorder, and punch rewind. We are going to hawt there and listen to our brain



replay everything we have ever done, said and thodde prosecuting attorney
doesn’t have to say a word.” (SproBggmans, 94) Every mouth stopped! No excuses!
No defense possible!

Before the law of God, before God’s expad®ur sin, we have nothing to say,
nothing we can say in our own defense. And heoaiigproblem. The law condemns
us all, “so that every mouth may be stopped anthallvorld may become guilty
before God.” Sin, you see, is not just a behavioblgm. It is not a matter of
amending our behavior so that our actions andtyiesit more accurately God’s
preferred standard. It's not just recognizing thate is something wrong, that you are
not yet all you might be. That's not it at all. Nsan leaves uguilty in His sight. We
stand before Hinguilty. We have been convicted in His law court. The hamimas
fallen. That's the verdict over every single hunhaart without exception. Guilty as
charged! That is our real predicament.

And it is critically important that we understarit there is nothing we can do
to alter that verdict; no way to offset our offesis€erse 20, “Therefore by the deeds
of the law no flesh will be justified in His sigtigr by the law is the knowledge of
sin.” The law of God is the mirror that shows yauyself as you really are. It alerts
us to our real moral condition. We find out thethrand see the true ugliness of what
sin has made us. But attempting to keep the lanmateix the problem, fothis
reasonwe can't do it.By nature we araot capable of obedienc&hat has been the
whole thrust of Paul’s discussion of our morales&ihce chapter 1:18. We suppress
the truth in unrighteousness. We exchange the tiu@od for the lie. That's who we
are.

So here is our dilemma, do you see? We are guiltge sight of God, and we
have no possibility of working our way out from wndhat terrible verdict. By the
works of the law, no flesh will be justified in Hegght. It can’t be done. What are we
going to do? Is there any hope? That is our gréanda.

But thensecondly sin not only creates a difficulty for us, a teleildifficulty, it
creates one faGod At least, it creates a difficulty for Gdtbm our point of view
From God'’s perspective, sin is no difficulty. Gedésponse to sin has been planned
from the beginning. But froraurs there is a dilemma. Look with me, please, at \&rse
25-26. Jesus came “to demonstrate His righteoushesause in His forbearance God




had passed over the sins that were previously ctisamto demonstrate at the present
time His righteousness, that He might be just &edustifier of the one who has faith
in Jesus.”

Here, from our perspective at least, is the dilemfon&od. How can God be
just, how can He remain faithful to His own lawskiwn standards, the exposition
He has made to us of His own character, how cahdiigst in the face of my sin and
guilt and not condemn me in His heavenly courtrodtysin demands one verdict
alone. There is no way out from under it. | amyuiCondemnation is what | deserve.
Yet we are repeatedly told that God wills to sawaars. He is not willing that any
should perish. He has no delight in the death @fxtltked.

In the Old Testament scriptures God forgave sin2ishe simply look the
other way? Was His forgiveness the unjust illegalsing of sin? Does He merely
overlook the sins previously committed and leaat that? How can God be just and
a justifier of the ungodly? That'’s the dilemma.

So now, you see the double difficulty created bysn. On the one hand, there
is the difficulty ofour guilt. What hope is there for any of us before the rédeat
holiness of God? And on the other hand, thereagltfficulty of divine justice If
God does not, in fact, condemn me as | deserve daoviHe remain faithful to
Himself, to His law, to His own righteous chara@tétow can He be just and a
justifier?

It is this double difficulty that verses 21-26 amswrlhey are among the most
precious and important verses in Holy Scriptureok_at them with me, please. In
verse 20 Paul has just told us that the Law cay simbw us what God requires and
expose how far short of that standard we falk litterly powerless to relieve us of
our guilt as law breakers. By the works of the,law flesh shall be justified.

“But now,” says Paul. Now something has changed. Theseguestions
created by our sin has gone unanswered, the ddifbéeilty has remained
unresolved down through all the long ages of huhmstory. Unanswered and
unresolved that is, untilow. Now, “the righteousness of Gagart from the lawis
revealed, being witnessed by the law and the pitsghEhe Old Testament scriptures,
the Law and the Prophets, pointed forward to theghPaul is about to tell us, they



anticipated them, and in hope of them, the saihtiseoOld Covenant were saved, but
the full revelation of this great news has waitatilunow. Now, he says, the
righteousness that it based on law keeping has, at last, been fullyaiede

Another way has been provided for sinners to oljtetification.

Before we go any further, it may help us at thisypto explain what Paul
means by the important term, “justification.” In€ak, the words “righteous” and
“righteousness” on the one hand, and the wordstifyti and “justification” on the
other, all share the same root. They are actu#figrdnt forms of the same word. So
when he says in verse 20, “that by the works otdleno flesh shall bpustified,” the
word “’justified” means “declared righteous.” Thatthe verdict God’s law demands.
It is not a “not guilty” verdict. God does not simply requithat we be found innocent
of law breaking. He requires a verdictpafsitive obediencéeNe need to havieept
His law. We need to havdonethe law andived the law. It is aighteousverdict that
we need. But our problem, remember, is thata@t do the law? Wean't live the
law. And so, Paul says, that “righteous” verdict baen made available to lng
another route.

It is, verse 22, “the righteousness of God whidisugh faith in Jesus Christ
to all and on all who believé Instead of a righteousness warn by our own
obedience, a righteousness now forever out ofeactr, Paul says God Himself has
made righteousness available tarudesus Christ And how am | to qualify for this
verdict? What work do | perform, what standard doelet, in order to have God
declare me righteous, to justify me, in ChridtRere is no work to das Paul’'s
wonderful reply. All you need to do is believe e t_ord Jesus Christ. It is through
faith in Jesus Christ to all and on all who believe

Adopt the beggar’s posture, he says. Sit with handistretched and call on
God for mercy. Look to Jesus Christ alone. Notdargelf. Not to your religion. Not
to philanthropy, or charity, or intellect, or reptibn. Look to Chrisalone And for
Christ’'s sake, God will count you, or reckon yaupe righteous in His sight.

But we have not yet dealt with the divine sidehsd dilemma. We still need to
know “How is that just? How can God legally courg nghteous when | am not
righteous at all? | am a guilty and depraved sim&serving His utter condemnation.”
Look at verses 22-25, “...for all have sinned antidabrt of the glory of God, being



justified freely by His grace through the redemptibat is in Christ Jesus, whom God
set forthas a propitiation by His blood, through faith.” Paslnot saying that God
merely looks the other way. Yes, verse 25, “Goded®ver the sins previously
committed” in the Old Testament era, but the tineeild come when He would
demonstrate His righteousness in doing even that.

You see God is not like human judges who, from tiomeme, bend the law or
even break it. They make exceptions when nondags/able. They bow to corruption
or blackmail. They twist the rules. That is whatran beings do. But God does not
do any such thing for us. He is able to count gisteous in His sightithout winking
at our sin.“All have sinned and fall short of the glory of GbPaul says, facing the
dilemma squarely, “and are justified, declared teghs freely by his gracé How?
On what legal basisThrough the redemption that is in Christ Jesus, wh5od set
forth to be a propitiation by his blood.”

God doesot look the other way at sin, Ipeinishesit. Human sin islways
paid for. The demands of God'’s law afevaysmet. Justice ialwaysdone. Sirwill
be paid foreither by you in hell forever or by Jesus Christloe cross in your place.
Propitiation is a word that means the offering sharifice to satisfy God’s wrath.
Dear friends, here is the gospalVe are hopelessly, utterly lost in our sin andtgu
The verdict over us is “guilty as charged.” But Gdidhself has acted to provide a
righteousness to cover our offenses. He steppe&debatus and the fury of divine
justicepersonally in Jesus Christ. Christ embraced your hell tloat might be
embraced by heaven.

How could God save anyone and still be just? Hegrhsver the sins
previously committed, but did he simply overlookrtn ignore them, pretend they
never happened? No, says Paul, Jesus came andsteatemhthe righteousness of
God. God keeps His own law. The judicial sentesaaet. The debt is paid. And
becausehe debt is paid fohecausqustice is done, God can be jastd the justifier
of the ungodlyThat is how the double difficulty caused by our simmswered. The
justice of God and the need of humanity laoéh met in full by the cross of Jesus
Christ. He is obedient even to the death of thes§rsatisfying the justice of God,
obeying the law of God, not for Himself alone bat éveryone who believes.



Which means that the only escape route open tasythe one opened for you
by God himself in his great love and mercy. You thedieve on the Lord Jesus
Christ. He has paid for sinners the debt they caolchope to pay. So you must rest
your confidence entirely to Him who obeyed for @rsiand died for sinners that God
might accept sinners as righteous in his sight.

And it means, if you do believe, that you have mgho boast about. That is
what verse 27 says, isn't it? “Where then is bog$tilt is excluded. By what law? Of
works? No, but the law of faith.” You don't getlboast in your status. You don'’t get
to claim the moral high ground. You don’t get tabb No, you should know, of all
people, the depths of your own depravity and meunsh the wonder of grace,
unearned and unmerited, freely given in Christ @J@md rejoice. You have nothing
you have not received as a gift. Therefore, rejoidée Lord, weep for the lost, and
cling to Jesus Christ.

Amen.



