Rev. David Strain Covenantdpde
January 3, 2019 — PM Exodus 1:1-P:1

When | was in seminary, an important part of oudss involved the
biblical languages. When we began the study of Ksnesry quickly our Greek
tutor discovered that unlike previous generatidnstiwdents many of us suffered
from a serious deficiency. We had not been taughtules of English grammar as
a distinct subject in our earlier schooling, andveowere lost when it came to the
most basic of technical linguistic distinctionsnddso, understanding tenses and
cases, nouns and verbs, and syntax and grammagirsbecame our study for
the first few weeks before we ever got to Greek. @wce we had a good basic
understanding of English grammar, we discoveretitieahad a helpful starting
point from which to understand the rules of languatydy when it came to
learning Greek as well.

| rather suspect that for many of us one of tleagweaknesses in our
Christian lives is that we do not have a sufficigrasp of the language of the
gospel. We have learned it piecemeal. Our undetstgrof it is patchy and lacks
cohesion. We gragpis aspect of the good news quite clearly, that dimension
is one we still struggle to fully comprehend. Arahhwe put them all together into
a coherent whole is even less clear. Can you radteat? Well, | want to suggest
to you this evening that perhaps one reason fonghhat we may not have
mastered the rules of gospel grammar as we find thatlined in the Old
Testament scriptures.

The book of Exodus in particular is especially usef providing us with
that basic gospel grammar. “It is an interesting amportant fact,” says lain D.
Campbell, “that almost all the words that are imt@iorin the New Testament in
explaining the gospel to us are before us in theklwd Exodus.” He goes on to
characterize reading Exodus as learning the “ABths building blocks of the
good news, the vocabulary in which the messageodf<salvation is
communicated to us.” (lain D. Campbépening Up Exodus, 18)

So let me invite you now, please, to turn back:xtodtis, chapter 1. One of
the most important things to notice about Exodukas it is written as part two of
the ongoing story of the origins of God’s covena@bple which began in the book



of Genesis with the calling of Abraham, the nawegiof his children Isaac and
Jacob, and then removal of Jacob’s sons and tmifiés down into Egypt during

a great famine to live there under the protectibdoseph, one of Jacob’s sons who
had risen to the office of Prime Minister in thauatry. The Israelites lived in the
land of Goshen and prospered.

And Exodus, chapter 1, picks up where Genesi®féftn fact, its first word in
Hebrew is “And”- Verse 1 literally reads, “And tleeare the names of the children
of Israel who came to Egypt...” This is a continuated the story rather than a
new story that is beginning. And that is critigalhportant to understand because
the book ofGenesids not simply focused on the fortunes and failridA\braham’s
family. It is not simply a history of Israel’s arsters. It is an account of the
covenant promises God made to Abraham and hisrehiloly which they were set
apart and bound to the Lord. It is an account efdbvenant faithfulness of God to
those promises. Just as much as it is a histattyeoncestors of Israel, it is also a
history of the covenant love of God towards Israel.

And Exodusis written to demonstrate how those ancient presifgd their
partial fulfillment in the drama that unfolds iretishapters of this great book. The
message of Exodus, in other words, is God-wardsgolly. It makes a point
aboutGod He chooses and selects a people for Himself.ikt#siHimself to them
in covenant love. He keeps His covenant promisdseim.

And here in Exodus 1:1-2:10 we are introduced éosituation in which the
people of God find themselves as they sojourn iypEgrhey are multiplying and
growing in number. Then a new king, or perhaps gasrsome scholars have
suggested, a new dynasty of kings, ascends tttbed, and he cares nothing for
Joseph, this historical figure from a previous dager whom the Hebrews
enjoyed such protection. Instead of protection e regime is marked by
paranoia. They recognize that the Hebrews arecpdatly virile and fruitful and
they reproduce at a rate that was rapidly comingutaumber the Egyptian ruling
classes. Instead of protection then, the Hebrewsiattier paranoia; instead of
privilege, they meet with persecution. In facttlaee enslaved and compelled to
work in the labor camps of Pharaoh.



But the enslavement of the Hebrews does not hailt ¢fnowth, and so
Pharaoh attempts a “final solution.” He ordergwadle children to be killed at
birth. The female children could be absorbed bgrmarriage within a generation,
and so the Hebrews would simply cease to exist.iBsdt this point the story
hones in on the courage of two Hebrew midwives vdiose to kill babies for the
government and the heartrending tale of one coéteam and Jocabed, who
face an agonizing choice over what to do with tbaioy boy in the wake of
Pharaoh’s edict.

That is the story. It is a moving story of couragel faith in the face of
tyranny and brutality. But it is, of course, abouich more than that. This is a
story about how Shiphrah and Puah, the Hebrew mielsyiand Amam and
Jocabed, Moses’ parentgere able to do what they didhis is a story about both
the faithfulness of God'’s people to His covenant,ore importantly, about the
covenant faithfulness of God to His people.

Let’s consider that great theme of God’s covenaitihfulness to His people,
first of all. Look at verses 6-7 please, “And Jdsdped, all his brothers, and all
that generation. But the children of Israel wieuitful and increased abundantly
multiplied and grew exceedinglyighty; andthe land was filledwith them.” And
notice the same theme again in verse 12, “But theerthey afflicted them, the
more theymultiplied and grew And they were in dread of the children of Israel,
and again in verse 20, “Therefore God dealt wethhe midwives, anthe
people multiplied and grew very mighty

Now in describing the multiplication of the Israe, Moses uses language
that echoes two earlier sources in the book of &end he first comes from
Genesis 1:28. When God created our first parerdapfand Eve, He gave them
this mandate, “Béruitful and multiply; fill the earth and subdue it; have
dominion over the fish of the sea, over the birdhe air, and over every living
thing that moves on the earth." That was the conshediiisod to them. It was part
of the original creation mandate given by divine ta Adam and Eve. What's
striking to notice is that this same language oitfulness and multiplication
occurs again most significantly in the contextha gracious covenant promise
God makes with Abrahanfpr example, in Genesis 17:2, “"And | will make My
covenant between Me and you, and willltiply you exceedinglt or and again in




Genesis 22:17, “blessing | will bless you, andltiplying | will multiply your
descendantss the stars of the heaven and as the sand v@oadthe seashore;
and your descendants shall possess the gate pétienies.” To Jacob,
Abraham’s grandson, in Genesis 35:11, God renelsgtccbvenant promise and
said to him: "lam God Almighty.Be fruitful and multiply; a nation and a
company of nations shall proceed from you, andksttall come from your
body.”

And so now here in Egypt what are we to understeord the multiplication
and the fruitfulness of the children of Jacob afmiaham? We are to understand
that God was keeping His covenant promise to tWhereas multiplication was
the legal obligationlaid on Adam in Edebeforethe fall,now in the covenant of
grace made with Abraham after the fall, multiplicatis agracious promise

Before the sin of Adam, before creation itself wassed, the multiplication
of the race was natural and unimpaired by the bmo&ss that it now endures. But
since the fall, now that God has cursed the rgmxifically cursing the
childbearing of Eve in Genesis 3, fruitfulnessaslonger something we may take
for granted, which some of you may know to your aymeat pain. Childlessness is
a terrible sorrow that marks life this side of Edena great many. Certainly,
fruitfulness was not something one might easilyest to see itsrael’s case,
dwelling as they did under the most severe cultpalression. They were slaves,
brutally treated and cruelly used. The regime dergthing it could, not simply to
oppress, but eventually to destroy them. And yék, is these most unlikely and
extreme of conditions, sin notwithstanding, fallexture notwithstanding, Egyptian
malice and paranoia notwithstanding, the Hebrew Wreitful and multiplied.

What are we to make of that extraordinary fact8 #urely that God was
keeping His covenant promises to them. He wadlfalfiby grace promised to
Abraham what He commanded by law given to Adamgcivhi | might detour
slightly for a moment, is a principle that stantgha absolute core of biblical
Christianity.

The law of God, the covenant of works, the obligatio obedience, cannot
be fulfilled by any of us now that Adam has sinnEdegospelis that what God



commands in His Law He provides in His grace to ppéieple. Augustine’s famous
prayer sums it up perfectly, “Grant what thou comdest and command what
Thou dost desire.” If you do not understand thaicept, you do not understand
the first thing about basic Christian living. Algnenaided, you can’t obey. You
can’t. God must give the grace. Obedience idrilne of the enabling grace of God
in our lives. Grac@recede®bedience. Obedience is not the condition forerac
Your best efforts to please God are futile: futifehey do not spring from the
prior activity of God in your heart by His gracetife, if He does not first bring
you to the end of yourself, and draw you to resbylon Jesus Christ; futile, if

He does not first cleanse your conscience and pardor sin; utterly futile, if God
does not come to dwell your heart by His Spiribtigh faith in His Son.

Well, one place where the New Testament picks apahguage of the
covenant of grace made with Abraham is in Matth&viL2-20, where the risen
Christ tells the apostles, “Go therefore and ndikeiples of all the nations,
baptizing them in the name of the Father and ofSive and of the Holy Spirit,
"teaching them to observe all things that | hasenmanded you; and lo, | am with
you alwaysgven to the end of the age.” Amen.” Now the object, reraer, of the
fruitfulness and multiplication that God promisedAdbraham was that in his seed
all the nations would one day be blessed. The Gt#ek estament, used by the
writers of the New Testament, uses the same exprepa, nta ta. e; qnh,

“all the nations”- “Go into all the nations,” thate find in Matthew 28:19, in
Genesis 22:18, when God tells Abraham that “allnthigons will be blessed in his
seed.” Jesus is telling the disciples that theynhare the vehicles through whom
that promise will be fulfilled. The people of Godimultiply and be fruitful in all
the nations through the gospel proclamation otthech of Jesus Christ, which is,
incidentally, exactly what you find reported, instsame covenantal language of
fruitfulness and multiplication, all over the bookActs, as the church got on with
the work of preaching and teaching about ChristiGied. Acts 2:47, “The Lord
added to the number daily those who were beingdsaets 6:7, “Then the word
of God spread, and the number of the disciplesiptield greatly.”

Where does church growth come from? It comesashhrch of Jesus
Christ takes the covenant promise of God seriolistomes when we trust God
and take Him at His word and proclaim without eribleiment the unalloyed truth



of Holy Scripture. Growth is the promise of the enant. Of course, it may not be
the growth of this particular congregation, but gnewth of the worldwide
covenant people of God is assured. The commane taultful and multiply given
to Adam is now the promise of fruitfulness and nplittation given by grace to
Abraham, fulfilled in his seed, Jesus Christ, azalized in the life of local
churches all over the world.

Another mark of the great covenant faithfulnes&ofl to His people here is
in the preservation of Amram and Jocabed’s songglasook at chapter 2:1-10,
please. Pharaoh’s plan A had failed. Enslavemennhbareduced the numbers of
Hebrews or slowed the rate of their multiplicati®an B had also failed. The
Hebrew midwives disobeyed the king and obeyed tirel and the Israelites
continued to grow. And so now in the last versehapter 1, Pharaoh turns to plan
C—throw your male children in the Nile. But AmramdaJocabed will not do it.
When Moses becomes too old and too noisy to ncelobg kept secret, Jocabed
makes a little basket, covers it in asphalt anchpiv seal it against the water, and
places her son in the basket amongst the reets at/er bank. Moses’ elder
sister hides nearby to keep watch.

What happens next is full of both irony and beaBtyaraoh’s daughter finds
Moses. Now if the Pharaoh in view here is Ramelsé®lhas close to sixty
daughters and homes all over this region which ne¢aat, while this is a
remarkable coincidence, it is not at all diffictdtbelieve. Pharaoh’s daughter
notices that Moses is a Hebrew child, presumabtabse he has been
circumcised, but instead of horror or outrage, dimoses to adopt the child as her
own, which is the cue for Moses’ sister, who stepward and suggests a Hebrew
nurse for the Egyptian princess. And so Jocabedbiner baby boy, Moses,
home, and for the next few years raises him astaddechild, and she even gets
paid to do it!

Now as moving and gently humorous as the stothee aren’t many clues
as to whythis child has been preserved among so many othersweh®no doubt
lost. Oneimportant clue is the word used for the papyruskbaJocabed made for
Moses. The word is “ark,” she made an ark for Htris only ever used elsewhere
in the account of Noah. There is a hint here,lkhthat we are meant to see, that



woven into the story of the life of this little baya story of salvation from divine
judgment. Just as Noah saved the covenant linetherflood in an ark, Jocabed
saves Moses from the waters of the Nile in a seeokdo that in time, through
Moses, the covenant line, the people of God, wbkidvise also be saved from
the wrath to come.

And here we glimpse part of the significance of B8 the book of
Exodus and in the sweep of God’s redeeming plapsadristory. Moses will be
the earthly savior of God’s chosen people. He méldiate the covenant to them.
He will lead them from slavery into freedom. Moss type, a picture, of Jesus
Christ. Like Moses, when Christ was born, a tyraahand paranoid king, Herod
this time, not Pharaoh, ordered the massacre & ataldren to prevent the
fulfillment of the covenant promise of God. Like B&s, Jesus found safety, not
death, in Egypt. Matthew 2:15 says that the wofddasea that speak about Israel
coming from Egypt under Moses’ leadership werelfatf in the coming of Christ,
“Out of Egypt | have called my Son.”

Jesus came to accomplish a new and ultimate exXomlughe slavery and
bondage of the people of God to sin this time natie@n slavery to Egypt, and this
He did when he became our Passover lamb, whosd Blones for our sin, and
under whose blood we take refuge that the angaé¢ath and judgment might pass
over.

God was keeping His promises. His promises pougryeone of them, to
Jesus Christ, and in Christ, to the hope of blgskinthe world.

Then secondly and very briefly, notice not just ¢bgenant faithfulness of
God to His people, but the covenant people’s faltidss to their God.

The Hebrew midwives, Shiphrah and Puah, decidekiliaig babies can
never be valid no matter what the state says. Amitewhere are obvious lessons
there about the horrific reality of abortion indlwountry—that no matter what the
government decrees, murder is murder and can heveanitized—while those
applications are important, the motivation of thizge midwives is deeper even
than simple moral outrage. They understand that wshet stake here is the



survival of the entire people of God. If they olitlyaraoh, the promises of God
fail. If they obey Pharaoh, the covenant peopldiarghed.

So, like Peter and John in Acts 5, they resolvaliey God rather than men.
When Pharaoh asks them about their actions, dtiglear whether they lie or
simply report the truth. Either way, they say ttiet Hebrew women deliver the
babies before they can do anything about it. Véistells us why they did as they
did, “The midwives feared God and did not do askihg of Egypt commanded
them.” The fear of the Lord is the reason these mmare not afraid of Pharaoh.
They fear the Lord rather than man. But the feghefLord there does not mean
that they are scared of God. It means they reverédord. It means they trust
God’s word and promise so much that they dare fiehd them. It is the fear of a
child who fears offending the love of their fath€he fear of the Lord is the fruit
of grace gripping a heart and changing it.

We can say the same for Amram and Jocabed. Phardabghter identified
Moses as a Hebrew undoubtedly because he wasuancised child. If ever there
was a situation where a parent might excuse habddience to God’s covenant, it
was surely this one. Imagine the discussions, 8fcivcumcise our child, he will
be marked in his flesh as a Hebrew. We will be eomoing him straight away.
What are we going to do?” But like the midwivesdyefthem, Amram and
Jocabed fear the Lord and not man. They trustakieraant promise over
everything else. They circumcise Moses. They ddiliathe child but contrive
some way to try to save his life.

They have little chance of success, of course tlagid desperate scheme
even looks as though it will utterly backfire whieharaoh’s own daughter picks up
the basket and identifies Moses as a Hebrewalt @ver now surely?

But these two believers fear God rather than maeyTake God at His
Word. And instead of grief, Jocabed raises Mosdgaswn for the next few
formative years, doubtless pumping into him theetant promises, the word of
God, the faith of his fathers, and she gets paabtd, plundering the Egyptians
here at the beginning of Moses’ life in an ironntia@pation of the day when
Moses leads Israel from Egypt and the people of @adder the wealth of their
former masters as they go.



Friends, there will be times when you are tempteoliey men rather than
God. There will be many situations in which a geaduse, a handy rationalization
for disobedience, will present itself. But Shipheaid Puah, and Amram and
Jocabed knew that God keeps His promises. They km&tthe covenant grace of
God never fails. And though they could not see liomould be so in their
situation, they feared the Lord above all othexd @beyed God rather than men.

Of course, great wisdom is required in distingung when we need to
directly disobey men and when another route cdedpgmately found that allows
us to satisfy superiors and obey God. But whereti®eno alternative, the call of
God is clear. Take God at His Word. Trust Him abdyoGod and disobey man.
You will find the courage to do that in the covenfathfulness of God alone. You
will find it in the God who commands what He willad gives what He
commands. Fear the Lord. Rest on His promise. Aedlse ways that He will
demonstrate His faithfulness before the eyes ohidtehing world.

God’s covenant faithfulness to His people pointsouShrist and through
Christ to the building of the church all over thend to the glory of God. The
faithfulness of the covenant people to God teadlsds rest on grace and fear no
man.

May God help us cling to grace and fear the Lord.

Amen.



